




















268 Notes to Ricoldo and Cusa

69. John 1:3.

70. Cf. Ricoldo, Disputatio 1: “Summa vero intentio Machometi est
quod Christus nec deus nec dei filius [est] . . . . ” Codex Cusanus 107, f. 196
f. TB (1550), Vol. I, Col. 126.

71. CA L, 13 (62).

72. Cf. CA 1, 14 (63:13-15).

73. CA 1, 13 (62:2-6).

74. Cf.CA 1,17 (74).

75. Ricoldo himself intimates that the truth of the Gospels is partly con-
tained in the Koran. But instead of emphasizing this view, he acknowledges
(without endorsing) the assertion (of some Muslims) that whatever good there
is in the Gospels is present also in the Koran, which is alleged (by the Mus-
lims) to have replaced the Gospels (Disputatio 17). This acknowledgment con-
trasts with Cusa’s strong assertion that what is of worth in the Koran is only
whatever coincides with the truth in the Gospels.

76. CA I, 17 (223:10-17).

77. Disputatio 1. Codex Cusanus 107, f. 196"; Paris 4230, f. 161™;
Munich 449, f. 122%; cf. TB (1550), Vol. II, Col. 127.

78. Isiam and the West, p. 143.

79. Disputatio 6. Codex Cusanus 107, f. 203". The proscription occurs in
Surah 7:80-84 [not in Surah 2 (The Cow), as Ricoldo mistakenly indicates).
The events referred to relate to the times of Lot. See Genesis 19:5.

80. “While I was reading the Koran, I noticed that very often mention is
made of the day of awesome judgment as well as of Paradise and of Hell. And
[this mention is] always [made] in different ways and through likenesses, since
that which has never entered into human conception cannot be described
otherwise than conjecturally, by reference to sensible things, which are images
of intelligible things.” CA 11, 19 (154:2-6). Cf. CA IL, 18 (150).

81. CA 1,18 (151:1-3).

82. Dispuatio 8. Codex Cusanus 107, f. 209"; Munich 449, f. 130°; Paris
4230, f. 169™ mistakenly has “non . . . quasi per similitudinem sed evangel-
ium”; British Museum 13.E.IX omits an entire section at the end of Chap. 8;
cf. TB (1550), Vol. II, Col. 148.

83. John 17:3.

84. CA1,2(26:9-10). Cf. CA 11, 12 (116:4-7).

85. CA I, 12 (120:8-11).

86. CA 11, 16 (139:16-19).

87. Disputatio 16. Codex Cusanus 107, f. 229". Cf. Paris 4230, f. 182™;
Munich 449, f. 145"; British Museum 13.E.IX, f. 92, TB (1550), Vol. II, Col.
179.

88. Disputatio 16. Codex Cusanus 107, f. 230"; cf. TB (1550), Vol. II,
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Col. 181. See also the reference in n. 87 above.

89. Disputatio 3. Codex Cusanus 107, f. 200"; cf. TB (1550), Vol. II,
Cols. 133-134.

90. CA, Second Prologue (15:1-3).

91. CAL 1 (23:1-2).

92. CA, Prologue (10:4-5).

93. CA 1,7 (44:7-8 and 18-19).

94. E.g., Nicholas states (along with Ricoldo) that in the Koran Christ is
said to be greater than all other prophets. CA I, 8 (45:2-3). Ricoldo,
Disputatio 16. Codex Cusanus 107, f. 228"; cf. TB (1550), Vol. IL, Col. 178.
See Surah 2:253.

95. E.g., CA I, 12 (198:14-17). Nicholas did not realize that according
to Joshua 24:2 Abraham’s father was an idolater.

96. PF 1 (6:2-3). As early as 1431 Nicholas wrote: “Creditur enim per
universum mundum Christum Dei filium de virgine natum. Hoc credunt Indi,
hoc Machmetani, hoc Nestoriani, hoc Armeni, hoc Jacobini, hoc Graeci, hoc
Christiani occidentales, ut sumus nos. Hoc Tartari non inficiunt, immo com-
muniter, licet non advertant. Et nulla est hodie mundi natio, quin credat
Christum verum Messiam, quem exspectabant antiqui, venisse exceptis
Judaeis, qui eum tantum credunt venturum. Est enim omnium viventium una
communis fides, unius summi cunctipotentis Dei et sanctae Trinitatis”” Cusa,
Sermo 2, “Ibant Magi,” (8:4-16) in Vol. 16 of Nicolai de Cusa Opera Omnia,
edited by Rudolf Haubst and Martin Bodewig (Hamburg: Felix Meiner
Verlag, 1970).

97. CAL 6 (41:1-2).

98. Disputatio 15. Codex Cusanus 107, f. 223" - 223"; cf. TB (1550),
Vol. 11, Cols. 170-171.

99. Disputatio 15. Codex Cusanus 107, f. 223%; cf. TB (1550), Vol. I,
Col. 171.

100. Cf. Anselm, Monologion 32.

101. Disputatio 15. Codex Cusanus 107, f. 225": “Quia igitur a dicente
verbum concipitur et intellectualiter generatur, et illud quod ab alio generatur
in similitudinem specei et naturae dicitur, hinc est quod verbum dei dicimus
filium dei” Cf. 7B (1550), Vol. I1, Col. 173.

102. Disputatio 15. Codex Cusanus 107, f. 225" “Quidquid autem ex
deo procedit, essentialiter est deus. Et isto modo verbum dei est deus. Unde
verbum cum aliquo modo differat a dicente et concipiente verbum et in dei
essentia non possit esse divisio vel distinctio, oportet quod sit ibi differentia
personalis et quod verbum a dicente propriis et solis relationibus distinguatur,
sicut etiam de spiritu sancto dictum est” Cf. TB (1550), Vol. 1L, Col. 173.

103. Monologion 61. Whereas Anselm refers to the Son as Understand-
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ing (intelligentia), Nicholas refers to the Father as Understanding (intellectus).
See CA 1, 20 (84:11-12). CA 11, 3 (94:6-10). According to Ricoldo, the
Father is the concipiens, who begets the Son intellectualiter.

104. Codex Cusanus 107, f. 225". Cf. TB (1550), Vol. 11, Cols. 173-174:
“Ex quo [Iesus] est filius Mariae, est verus homo: ex quo est verbum dei, est
verus Deus. Non enim est deus compositus et imperfectus, sicut homo, cuius
verbum et comprehensio mentis, et ars et actio, non est homo. Quicquid
autem est dei, est deus. Unde et verbum dei, deus est: et intellectus dei, deus
est: et actio dei, deus est” This last sentence is not contained in Codex
Cusanus 107. In this sentence “actio de” does not refer to the Holy Spirit but
to God’s speaking (or begetting His Word). Nonetheless, “verbum dei” refers
to the Son, and “intellectus dei” refers to the Father.

105. It is possible that Nicholas was also prodded by Dionysius the
Carthusian (him3elf influenced by Ricoldo), who speaks of the Trinity as
mens, notitia, and amor. In CA I, 6 (101:11) Nicholas does use the
expression “verbum seu notitiam” (accusative case), as well as the expression
“verbum seu conceptum” (101:10; accusative case). Moreover, “voluntas” and
“amor” are closely related theologically. (Augustine’s trinitarian symbolism is
memoria, intelligentia, voluntas, whereas Anselm’s differs by substituting
“amor” for “voluntas”. And, indeed, Augustine himself on occasion says.
“memoria, intelligentia, amor” (De Trinitate 15.6.10). See Dionysius the
Carthusian, Contra Perfidiam Mahumeti, Book 1, Article 11. Codex Cusanus
107, . 197; cf. p. 258, Col. 2, Section B of the modern edition found in Vol.
36 of Doctoris Ecstatici D. Dionysii Cartusiani Opera Omnia (Tournai, 1908).

106. See n. 105 above. In summary, then, Nicholas in CA speaks of the
Trinity as mens (or comprehensio), scientia (or ars, notitia, or conceptus), and
voluntas (or amor). In this context “mens,” it now seems to me, is best trans-
lated into English by “reflection”: as the human intellect is constituted by the
operations of reflection, knowledge, and will, so the Divine Intellect also has
three operations: Reflection, Knowledge, and Will. Note also Augustine, De
Trinitate 15.6.10 (PL 42:1065), where the trinitarian image of God in man is
identified as mens, notitia, dilectio.

107. See also Chapters 3 and 4 of St. Thomas’s De Rationibus Fidei ad
Cantorem Antiochenum.

108. CA 1, 2 (91:7-11). In this passage Nicholas uses “mens” in a broad
sense that signifies the intellect’s reflection, i.e., its reflective activity: compre-
hending, envisioning, understanding, conceptualizing, or apprehending.

109. CA 1, 3 (94:6-10).

110. CA 11, 9 (110:2-4).

111. CA 11, 5 (99).

112. CA 11, 7 (104). See also De Docta Ignorantia 1, 9 and De Visione
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Dei 19 (84-85).

113. CA 1L, 10 (111).

114. Nicholas maintains that human nature is numerically distinct,
though of one and the same species, in each individual man. See especially
Sermo 35, “Oportuit Pati Christum,” (5:1-9) in Vol. XVII of Nicolai de Cusa
Opera Omnia, edited by Rudolf Haubst and Hermann Schnarr (Hamburg: E
Meiner Verlag, 1983).

115. CA N, 10 (111:8-9).

116. CA 11, 3 (96).

117. See Epistola 460 in E S. Schmitt, editor, Anselmi Opera Omnia,
Vol. 5, p. 409, line 3.

118. Genesis 11:7.

119. See the titles of CA I, 20; 11, 5; 11, 6; I1, 7; I1, 10.

120. De Docta Ignorantia 1, 2 (8:4-7); 1, 10 (29:16-19); 1, 25 (84:17-
21). Sermo 33 (4:7-9). De Coniecturis 1, Prologue (4:1-3). De Visione Dei,
Prologue (1:8-10). De Li Non Aliud 3 (9:1). See also Ludwig Hagemann, Der
Kur'an in Verstindnis und Kritik bei Nikolaus von Kues (Frankfurt aM.: J.
Knecht, 1976), pp. 72-73 and 162-172. Rudolf Haubst, Die Christologie des
Nikolaus von Kues (Freiburg: Herder, 1956), 310-312. Rudolf Haubst, “Die
Wege der christologischen manuductioc” MFCG 16 (1984), pp. 164-191
(includes discussion).

121. De Docta Ignorantia 1, 1 (3:2-3).

122. CA 11, 6 (102:1-2). CA 11, 1 (88:16). De Docta Ignorantia, 1, 26
(88:19). Sermo 1, “In Principio Erat Verbum,” (8:6-8).

123. Eriugena teaches that since God has no nature, He cannot know
what He is. De Divisione Naturae IV.7 (PL 122:771).

124. In CA 11, 8 (108:6-8) Nicholas quotes Isaiah 66:9: “Shall I myself,
who make others to give birth, not give birth?, says the Lord. Shall I, who
bestow upon others [the power of] begetting, be sterile?, says the Lord your
God?” See also PF 9 (25).

125. CA 11, 5 (99:4 - 100:12).

126. Chap. 2 above.

127. Romans 1:20. Quoted from Nicholas’s De Possest 2:3-5.

128. DI, Letter to Cardinal Julian (263:7-9).

129. The word “symbolically” here translates “transumptive” rather
than “aenigmatice”.

130. DI'1, 10 (29:16-25).

131. Re Contradictio sine contradictione, see DVD 13 (55:1).

132. Summa Theologica 1a.88.2.0b.1 (see also ad 1), Leonine edition.

133. Disputatio 15. Codex Cusanus 107, f. 226"; Paris 4230, f. 180",
Munich 449, f. 142"; British Museum 13.E.IX, £. 90*®. Cf. 7B (1550), Vol. II,
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Col. 175, which has “deductio”.

134. Pickthall’s translation.

135. Codex Cusanus 108, f. 45; cf. 7B (1550), Vol. I, p. 40, lines 38-
40. (In 7B this passage occurs in Surah 12.)

136. Disputatio 16. Codex Cusanus 107, ff. 228" - 2297, cf. TB (1550),
Vol. I, Col. 178.

137. Whereas Codex Cusanus 107 has “directio” TB has “deductio”.
But “deductio” in the Bibliander edition represents not the original Latin of
Ricoldo but a retranslation of Ricoldo’s text into Latin from the Greek trans-
lation made by Demetrius Cydones. See n. 1 and n. 133 above.

138. E.g., a direct quotation occurs in CA I, 5 (37:5-10).

139. DVD 13 (54:14-15).

140. DVD, Prologue (1:8-10).

141. DVD 13 (53:1-2).

142. DVD 13 (53:6-10).

143. Sermo 33, “In Nomine Jesu.” (4:7-23), delivered in 1444.

144. Disputatio 8. Codex Cusanus 107, f. 209"; cf. 7B (1550), Vol. II,
Col. 148. Cf. n. 82 above.

145. Disputatio 9. Codex Cusanus 107, f. 214; cf. 7B (1550), Vol. II,
Col. 156. :

146. “Above all other books [the Koran] commends the Gospel, in
which it says there to be salvation and guidance.” Disputatio 15. Codex Cusa-
nus 107, f. 226"; I have corrected “commedat” to “commendat”. See also f.
227 f. TB (1550), Vol. IL, Col. 175.

147. Disputatio 15. Codex Cusanus 107, f. 227"; of. TB (1550), Vol. I,
Col. 176.

148. E.g., Surah 5:46.

149. *“Si Machometo vestro de evangelio vultis vel non vultis credere, in
evangelio legite” Disputatio 16. Codex Cusanus 107, f. 229%; cf. TB (1550),
Vol. I1, Col. 179.

150. CA 1,7 (44:17-25).

151. Though Ricoldo’s emphasis differs from Nicholas’s, Ricoldo does
intimate that the Koran contains statements that imply that God is triune and
that Christ is the Son of God. Ricoldo also notes that the Koran contains
many true accounts that are found in the Old Testament and the New Testa-
ment. See Disputatio 9. Codex Cusanus 107, £ 2117; ¢f. TB (1550), Vol. II,
Cols. 151-152.

152. Disputatio 17. Codex Cusanus 107, f. 231%; cf. TB (1550), Vol. 11,
Col. 182.

153. CA 1,6 (41).

154. CA 1, 6 (40:12-14): “For subsequent to Christ (the highest of all the



Notes to Ricoldo and Cusa 273

prophets, even according to the Koran) and subsequent to the book of the
Gospel (the most perfect of all books), nothing better remained to be
expected from God.”

155. CA 1, 4 (34:6-13). Cf. Ricoldo, Disputatio 3. Codex Cusanus 107,
f. 2007; cf. TB (1550), Vol. II, Cols. 133-134. But see also CA 11, 11 (114:3-
5). N.B.: Ricoldo, as well as Nicholas, speaks of the Gospels collectively and
in the singular (“evangelium”). In English, at different times, I use both the
singular and the plural translation. Cf, above, n. 43 of Notes to Cusa’s
Hermeneutical Approach.

156. CA 1, 8 (45:4-7). CA 1, 6 (40:12-14). CA 1, 9 (52:3-4). But, on the
other hand, see CA IIL, 11 (195:9-10).

157. Islam and the West, p. 278.

158. See n. 154 above.

159. See n. 57 above.

160. James 1:17.

161. Disputatio 17. Codex Cusanus 107, f. 231%; ¢f. 7B (1550), Vol. II,
Col. 183. Cf. CA IIL 5 (178:8). Surah 3:7.

162. Disputatio 9. Codex Cusanus 107, {. 214"; of. TB (1550), Vol. II,
Col. 156.

163. Codex Cusanus 107, f. 224; cf, 7B (1550), Vol. 11, Col. 172.

164. Daniel should be following Paris Latin ms. 4230 (Bibliothéque
Nationale), and the others, instead of Bibliander. The Paris ms. has “vanam,”
whereas Bibliander has “unam”. Codex Cusanus 107 also has “vanam” (f.
197°), as do British Museum 13.EIX, f. 79™ and Munich 449, f 122", If
Ricoldo does mean una lex, then it is not in the sense (as Daniel supposes) of
“one Christian law” but in the sense of a single law for Muslims, Christians,
and Jews. Cf. Cusa, CA HI, 11 (196:1-2).

165. “Est autem facilius ostendere fidem illorum esse frivolam quam
probare nostram esse veram . . . . ” Disputatio 2. Codex Cusanus 107, f. 197";
cf. TB (1550), Vol. I1, Col. 128.

166. Disputatio 2: “Et licet non habeamus rationes ad probandam
trinitatem et alia quae sunt fidei . . . . ” Codex Cusanus 107, f. 197". Ricoldo
is not directing his remarks in the first part of Chapter 2 exclusively at the
doctrines of the Trinity and the Incarnation, for he says “et alia quae sunt
fidei” Cf. TB (1550), Vol. II, Col. 129: “Sed et si nobis non insint
demonstrationes, ostendentes quae sunt trinitatis, et alia quae ad fidem
pertinent . ...~

167. See n. 38 above.

168. See Daniel, Islam and the West, p. 183 (last two lines).

169. Disputatio 4. Codex Cusanus 107, f. 201%; cf. TB (1550), Vol. 11,
Col. 136.
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170. Disputatio 7. Codex Cusanus 107, f. 204"; ¢f. TB (1550), Vol. II,
Col. 141.

171. Codex Cusanus 107, . 203"; cf. TB (1550), Vol. I, Col. 140. See
also Disputatio 1. Codex Cusanus 107, f. 196"; cf. TB (1550), Vol. 11, Col.
127.

172. Ricoldo charges the Koran with inconsistency here. By contrast,
Nicholas of Cusa, adhering to devout interpretation, aims to interpret the
Koran (insofar as plausible) so as to render it self-consistent. See CA 1I, 12
(116:4-7) and CA 1, 16 (71:1-6).

173. Daniel, Islam and the West, p. 143.

174. Disputatio 1. Codex Cusanus 107, f. 196"; cf. 7B (1550), Vol. II,
Col. 127.

175. Daniel, Islam and the West, p. 99. Also see p. 339, end of n. 53:
“Mediaeval contempt for the Islamic world as unphilosophical contrasts
strangely with our modern concept of the mediaeval Latin West as wholly
indebted for its philosophy to the Islamic East. Even if the modern view is
correct, we need not assume mediaeval hypocrisy, but just a lack of historical
perspective.” (my italics). Here, too, Daniel blithely misdescribes “our modern
concept of the mediaeval Latin West”

176. Daniel, Isiam and the West, p. 245. Equally objectionable is:
Daniel’s unqualified assessment on p. 263: “Those [missionaries] that turned
to the Muslims sought, not the conversion of the infidel, but their own
martyrdom.”

177. Another example of Daniel’s capability for a more balanced under-
standing occurs on p. 300, lines 2-8 of Islam and the West (2nd ed., 1966).

178. Note CA 11, 12 (117:8-9): the Koran tacitly affirms Christ to be of
the divine nature. See also CA I, 20 (85:13-14). Even Ricoldo states, at the
end of his preface to the Disputatio, that he aims at conversion.

NOTES TO TORQUEMADA'S EVIDENTES RATIONES

1. Nicholas of Cusa, CA, Prologue (4:7-8).

2. Ricoldo of Montecroce, Disputatio contra Sarracenos et Alkoranum
1. Codex Cusanus 107, f. 195Y; cf. TB (1550), Vol. I, Col. 125. (In all direct
quotations from Latin codices I editorialize capitalizations, punctuation, and
spellings whether I explicitly mention doing so or not.)

John is also responding to Peter the Venerable’s call (in his Summa Totius
Haeresis Sarracenorum) for Christian theologians to refute the Muslim heresy.
See Codex Cusanus 108, f. 14'; cf. pp. 210-211 of James Kritzeck’s edition
in his Peter the Venerable and Islam (Princeton, New Jersey: Princeton Uni-
versity Press, 1964).





